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FOREWORD

‘We do not do this [research] for ‘archaeological’ purposes, that
is, to justify our curiosity about the way past generations perceived
their missionary responsibility. Rather, we do it also, and
primarily, with a view to getting a deeper insight into what mission
might mean for us today.” (David J. Bosch)

Academic contacts between the University of Utrecht, The Netherlands and the
Debrecen Reformed College, Hungary have a long history, beginning in the 17"
century. This dissertation is a humble contribution to the continuation of the
historical tradition of academic interaction (peregrinatio) between Debrecen and
Utrecht. As an alumnus of the Debrecen Reformed College I consider it a great
privilege that I may enter this tradition and I feel a great responsibility in doing so. I
am very grateful for to the alma mater in Debrecen and in Utrecht for letting me
stand on the shoulders of giants.

Although this book bears only one name as its author, this study could not
have come into being without the help of numerous persons and institutions.

First of all, I wish to express my deep gratefulness to my supervisor
Professor Emeritus Jan A. B. Jongeneel, who has been encouraging me during the
whole process of research and has enriched me with his wise and creative comments
and insights. I have always felt warmly welcomed in Utrecht and in Bunnik and I
have felt his continuous support throughout the whole, rather lengthy process of
writing this study. I am thankful to my second supervisor Professor Anne-Marie
Kool, who inspired me by her dissertation, which was also supervised by Professor
Jan A. B. Jongeneel and defended at Utrecht University.

I am also very thankful to my colleague and superior Sandor Gaal,
associate professor in mission studies, head of the Department of Mission and
Ecumenical Studies of the Debrecen Reformed Theological University, who has
supported my PhD studies during recent years with much empathy and has never
given up hope that it will be finished some day. I am also very thankful to Klara
Lenkeyné Semsey professor emeritus, the former head of this Department, for her
support.

I am thankful to many scholars who have offered me their time for
consultation in different phases of the research and who have helped me with
important insights. I remember with gratitude the late Jozsef Barcza (1932-2004),
professor of ecclesial history in Debrecen and the late Janos D. Pasztor (1925-

XI
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2007), professor of ecumenical studies (Budapest and Debrecen). I am much
indebted to my former teacher of missiology, Janos Biitdsi professor emeritus in
mission studies (Debrecen), who honoured me by reading the manuscript and
provided me with important suggestions. I have always received much
encouragement from my former teacher Cornelis J. Haak, senior lecturer in
missiology (Kampen), too. I am very thankful to Martha L. Smalley (Yale Divinity
School Library) for her valuable help while doing research in the John R. Mott
Archives and to Peter van Rijn, librarian of the University of Utrecht for his
manifold assistance. The quality of this study was much improved by the detailed
and valuable remarks offered by Professor Ferenc Postma (Free University,
Amsterdam).

I am very grateful to my home institution, the Debrecen Reformed
Theological University for creating optimal conditions for me for the scholarly work
and for giving me the freedom of flexibility in my work as a teacher without which I
would not have been able to do my research. I thank the former Protestant Institute
for Mission Studies (Budapest) for creating a forum for the exchange of insights in
the framework of the Missiological Research Fellowship. I am thankful to the Center
for Intercultural Theology, Interreligious Dialogue, Missiology and Ecumenical
Studies (IIMO) of the Utrecht University for offering me space and resources for my
research in 2006 and for the sense of belonging (although often virtual).

This long process of research could not have taken place without the
support of several sponsors. Stichting Fundament (Utrecht, The Netherlands) offered
generous scholarships which made it possible for me to stay in the Netherlands for
periods of intensive research in 2003 and in 2006. The Hilfswerk der Evangelische
Kirchen Schweiz (HEKS) made it possible for me to do research in the Archives of
the World Council of Churches in Geneva, Switzerland, in 2003. The David M.
Stowe Fund offered me a generous grant that I may do research in the Yale Divinity
School Library (New Haven, CT) in 2007. I have received financial support from the
Biitdsi Misszioi Alapitvany as well, in order to do research both in Hungary and
abroad. I am also very thankful to the Rev. Pieter van Gurp for his great gift of a
valuable collection of books on missiology and on ecumenical studies.

I am also very thankful for the manifold assistance I received when
preparing the manuscript, especially to Rev. Gabriella Racsok and to Martin M.
Robb for correcting my English and to Marta Zimanyi for the final correction of the
text; they are not responsible for any errors in the text. I express my thanks to Rev.
Gabor Kustar, graphic artist, as well, for the illustrations and for the cover design.

I can not express how grateful I am to my wife Klari for accompanying me
on this long journey, which has been much more difficult for her than for me.
Without her support, perseverance and prayers I could have never finished this
dissertation.

And above all I am grateful to our Heavenly Father for his providence that I
have experienced every moment of my life. SOLI DEO GLORIA.
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1. INTRODUCTION

1.1. STATEMENT OF THE PROBLEM
1.1.1. Context

Almost two decades after the fall of the Berlin Wall, the countries of Central and
Eastern Europe are in different stages of reintegration into the Western world.
These countries, allotted to the sphere of influence of the Soviet Union at the Yalta
and Potsdam negotiations of the Allies (legalized in the Paris Peace Treaties, 1945)
are now walking an unknown way. Unprecedented in history, they are trying to re-
join the Western European civilization, to which they had always believed to
belong, at least culturally. This process of re-integration is symbolized by the
joining of the states of Central and Eastern Europe to the representative political,
military and economic organizations of the West (North Atlantic Treaty
Organization (NATO), European Union, International Monetary Fund, OECD).
However, these post-communist societies are still struggling — socially, mentally
and morally — with their past of isolation, oppression and ideological indoctrination,
and they still have a long way to go to redefine their identity in the new historical
context.

These processes of re-integration into the West have a decisive impact on
the ministry of the churches of the region. They need to redefine their role in the
changing societies, taking into account the radically new context for their service
and trying to be faithful to the Lord of the Church, who ‘yesterday, today and
forever’ is the same. These churches find themselves in an unprecedented historical
context, too: they are ministering in and to a society which has experienced a
transition from an explicitly atheist state to a secularized, pluralist, (post-) modern
reality. This situation must be examined, understood, analysed and reflected on in
order to meet responsible and theologically-informed decisions instead of acting out
of instinct or simply reacting to the challenges of the age. However, for such an
analysis of the present a clear understanding of the past is also required, as a
conditio sine qua non. The churches in a communist (socialist) society experienced
a period which is often described by biblical metaphors like ‘the Babylonian
captivity’ or the ‘pilgrimage in the desert’.' The official theologians often boasted
that the Central and Eastern European churches had become an avant-garde of the
development of Western Christianity.” Our generation can (and should) not escape
the obligation and responsibility to make attempts to understand and reflect on the
theological developments of Christianity in the years of Communist/Socialist’

"Istvan Bogardi Szabo, Egyhdzvezetés és teolégia a Magyarorszdgi Reformdtus Egyhdzban 1948 és
1989 kozott, Debrecen, 1995, p. 22 (hereafter: Bogardi Szabo, 1995).

% Op. cit., p. 20.

? In the Hungarian context the term ‘Socialism’ (szocializmus) was used to describe the political system
of the country in the period 1956-1989, referring to an ‘earlier stage’ of development towards an ideal
Communism.
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dictatorship. Such reflection and appraisal may help to see more clearly and may
also pay a valuable contribution to the search for ways of renewed ministry by our
churches.

Bogardi Szabo, a Hungarian Reformed theologian, when describing the
situation of the Reformed Church in Hungary in the years of Socialism, calls
attention to an important aspect of understanding the church life of the period: the
impact and the role of the ecumenical movement in Central and Eastern Europe.*
He argues that understanding the influence of the ecumenical movement is
indispensable to gain a real insight into the theological situation in the region. In the
same spirit, Lukas Vischer, in a lecture held at the Second Seminar on Reappraising
the Recent Past in the Churches of Eastern and Western Europe (Berlin, 1995),
argued for the need of a critical evaluation of the relationships between the
ecumenical movement and the churches under the former ‘Communist regimes’.’
These relationships played a crucial role in the life and theology of the Central and
Eastern European churches, and many aspects of these relationships are still
unexplored and await further research. This present study is an attempt to make a
contribution to this major spectrum of research.

1.1.2. Aim

This dissertation intends to study the problem of the theological impact of the
ecumenical movement on the theological work of the Reformed Church in Hungary
(RCH), one of the Hungarian mainline (or ‘historical’) Protestant Churches in the
Republic of Hungary.® The scope of the research is limited to one single theological
problem, the definition of Christian mission. This perspective is chosen out of the
conviction that Christian mission is one of the key issues in the life of the Christian
Church, both in its dimensional and intentional character, and the theological
definition of Christian mission reflects the whole underlying theological concept of
the time in a concentrated way. Furthermore, the new social context of ‘double
secularization’’ challenges the churches in Central and Eastern Europe to redefine
their relationship to the ‘world’ (the ‘non-church”) and, consequently, they must
rethink their concepts of Christian mission, too. This process needs a deeper
understanding of the development of the theological definition of Christian mission
in its historical and ecumenical contexts. On the other hand, an exploration of this

4 Op. cit., p. 11-15.

’ Lukas Vischer, "The World Council of Churches and the Churches in Eastern Europe during the Time
of the Communist Regimes: A First Attempt to an Assessment’ in: Religion, State and Society, 25/1
(1997), p. 61.

® In Hungary the term ‘historical churches’ (t6rténelmi egyhdzak) refers to those denominations and
religious bodies which are rooted in the history of Greater Hungary (Roman Catholic, Reformed,
Lutheran, Jewish and Unitarian). Nevertheless, the terminology is rather undefined and provokes both
sociologial and theological criticism.

7 A concept introduced by the Hungarian Roman Catholic sociologist of religion Miklos Tomka referring
to the parallel process of the spontaneous secularization in Western culture, and the violent
secularization conducted by the atheist Communist regimes in the former Ostblock.

2
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field may also pay a humble contribution to the ongoing discussions in the
ecumenical (and other) circles about the nature of Christian mission, bringing in an
aspect into the process of debate, that of the ‘Second World perspective’, the fruits
of the theological reflection of a major Protestant Church of Europe, experiencing
the perils of a modern atheist dictatorship. Thus the aims of this research are (1) to
contribute to the ongoing debate in the Hungarian Protestant churches about ‘what
is mission’ by shedding light on its ecumenical and international dimensions and (2)
to provide a contribution to the development of the definition of mission in the
ecumenical movement in the 20" century from a ‘second world”® perspective by the
means of a case study (the RCH).

Within this wider context an attempt is undertaken to answer the following
questions, (1) How did the RCH define Christian mission theologically in the
period of 1903-1968? (2) What were the ecumenical frames of reference of these
definitions of mission?

The results of this research contribute to a better understanding of the
history of the theological definition of mission of the RCH in the period between
1903-1968 and it will shed light on some aspects of the role (and especially of the
impact) of the emerging ecumenical movement in Hungary during the 20™ century
and especially during the Cold War. It may contribute to the assessment of the
contextuality of the concept of mission in one of the Protestant Churches of the
‘Second World’, too.

1.1.3. State of the Question

The RCH was a founding member of the World Council of Churches. Her
representatives played an active role in different ecumenical bodies (within the
WCC but also in the World Alliance of Reformed Churches WARC). However, her
position within the ecumenical movement changed profoundly after 1961, the year
of the official admittance of the Russian Orthodox Church to the WCC. According
to Zoltan Balog ‘the result was that the small ‘Eastern European’ churches and their
problems were marginalized’.” This marginalization kept growing in the decades to
come and it can be experienced even today. After a short period when the interest of
the world ecumenical community was briefly focused again on Central and Eastern
Europe (that of the time of the fall of the Berlin Wall and the dramatic events of
1989-1991 in the crumbling Soviet bloc), the region quickly lost attraction. Only a
relatively few publications are committed to the research of ecumenical issues of
the ‘second world’, and many questions of the relations of the ecumenical
movement to it are still unanswered. Hans Hebly,lo Lukas Vischer,'' Gerhard

¥ Cf. Anna Maria Kool, God Moves in a Mysterious Way, The Hungarian Protestant Foreign Mission
Movement 1756-1951, Zoetermeer, 1993, p. 1-6. For the terminology: especially footnote 1 on page 1
(hereafter: Kool, 1993).

? Zoltan Balog, ‘The Ecumenical Movement and its Relations with *Eastern Europe’: A Hungarian
Perspective’ in: Religion, State and Society, 25/1 (1997), p.76.

' Hans Hebly, Eastbound Ecumenism. A Collection of Essays on the World Council of Churches and
Eastern Europe, Free University Press, Amsterdam, 1986.
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Linn,'? Zoltan Balog'® and Anne-Marie Kool are discussing several aspects of these
relationships. The volumes edited by Gerhard Besier, Armin Boyens, Gerhard
Lindemann'* and by Heinz-Jiirgen Joppien'® contain invaluable contributions to the
topic, too.

The ecumenical issue was discussed in many publications during the
Socialist dictatorship in the Hungarian Protestant Churches. It was a constant frame
of reference for many authors and the emphasis on ecumenica issues fitted well into
the ecclesio-political context of the ruling regime. This ideological burden has
caused a common distrust and suspicion over against the ecumenical movement and
its problems.'® And although there are sporadic publications about ecumenical
issues, no critical historical analysis of the ecumenical contacts of the Hungarian
Protestant Churches is available today. It is Bogardi Szabé who stresses the
importance of further research of this issue, in his pioneering dissertation on the
theological developments in the Reformed Church of Hungary in the period of
1945-1989."

The development of the theological definition of mission in the RCH is
most comprehensively described by Kool."® However, the scope of her extensive
study was to write a history of the Christian mission of the Protestant Churches in
Hungary, thus the attention to the theological (missiological) reflection to that
question was necessarily limited. The time frame of her dissertation does not span
beyond 1951. The dissertations of Bogéardi Szabo," of Karoly Fekete,* of Sandor
Fazakas,”' of Sandor Gaal,”” and of Ete Almos Sipos23 address the issue in a
valuable way, too, although as a topic subordinate to the main theme of their
studies. Janos Biitosi gives a very brief introduction to this topic in his pioneering
missiological textbook™ and Janos Pasztor offers important insights as well in his

' Tbid.

'2 Gerhard Linn, “The World Council of Churches and the Churches in Eastern Europe’ in: Religion,
State and Society, 25/1 (1997), p. 69-72.

" Tbid.

'* Gerhard Besier, Armin Boyens, Gerhard Lindemann (eds.), Nationaler Protestantismus und
Okumeische Bewegung. Kirchlisches Handeln im Kalten Krieg (1945-1990), Dunker und Humboldt,
Berlin, 1999.

'> Heinz-Jiirgen Joppien (ed.), Der Okumenische Rat der Kirchen in den Konflikten des Kalten Krieges,
Verlag Otto Lembeck, Frankfurt am Main, 2000.

'S A good illustration to this is the fact that at the Reformed Theological University of Debrecen,
Hungary, the Department of Ecumenical Studies was dissolved in 1991.

' Tbid.

" Kool, 1993.

' Bogardi Szabo, 1995.

0 Karoly Fekete, Makkai Sandor gyakorlati teolégiai munkdssiga, DRHE, Debrecen, 1997 (hereafter:
Fekete 1997).

*! Sandor Fazakas, Uj egyhdz felé?, DRHE, Debrecen, 2000 (hereafter: Fazakas 2000).

2 Sandor Gaal, Kezdeményezd egyhdz, DRHE, 2006 (hereafter: Gaal 2006).

 Ete Almos Sipos, ‘Bittet den Herrn der Ernte’. Gyula Forgdcs (1879-1941), Pionier der ungarischen
reformierten Inneren Mission, Boekencentrum, Zoetermeer, 2007.

¥ Janos Biitosi, Missziolégia mint teologiai tudomdny, DRTA, Debrecen, 1995 (hereafter: Biitosi 1995).
A second, revised edition of the same book was published in 1999. (This second edition is referred to
hereafter as Biitosi 1999).
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missiology.”> However, a systematic study of the development of the theological
definition of Christian mission in the RCH in the 20" century is still to be written in
the future. The same is true of a historical assessment of the ecumenical
relationships of the RCH in the last century. Our research neither undertakes to
offer a full scale systematic elaboration on the development of the concept of
mission in the RCH nor ventures to describe the intricate history of the ecumenical
relationships of that church in the 20™ century. What follows here is to offer a
general overlook of these two topics and an attempt of a historical research of the
questions, what was the ecumenical frame of reference in the different stages of the
development of theological definition of mission in the RCH, and how did the
ecumenical context influence the understanding of Christian mission in that church?

1.1.4. Time-frame

It is always difficult to set up a time-frame of a study, because the historical process
is a continuous flow of events where the causes and the consequences belong
inseparably together. It is still needed to discipline the interest of the researcher and
to define the beginning and the end of the scope of the study.

Although the central research topic of this study lies in the set of historical
events during and after World War II, 1910, the date of the World Missionary
Conference in Edinburgh is chosen as a starting date, widely appraised as a
watershed in the history of modern missionary movement. Although the Hungarian
Evangelical Christian Missionary Society*® was established”’ seven years before
this event (I May 1903), representing a turning point in the history of the
Hungarian Protestant (foreign) mission movement,* it was Mott’s visit to Hungary
in 1909 that gave a decisive impetus to the cause of the Hungarian Protestant
missionary movement, which was then later inspired by the Edinburgh 1910
conference, too. That is why attention is paid to these events, too.

It is even more difficult to define the end date of this research. If secular
history is concerned, 1989, the fall of Socialism in Hungary would be a logical
choice. If the theological/missiological developments are taken into consideration
then the year 1961 appears to be a natural watershed (the integration of the
International Missionary Council into the World Council of Churches and the
admittance of the Russian Orthodox Church to the WCC, New Delhi), which
(latter) development changed the role of the Hungarian Protestant Churches
profoundly within the Ecumenical movement. About the extent of this change
Bogardi Szabo writes,

% Janos Pasztor, Misszié a XXI. szazadban, Velence, 2000 (hereafter: Pasztor 2000).

*8 In Hungarian: Magyar Evangéliumi Keresztyén Misszi6i Szovetség.

" Kool, 1993, p.191.

8 Cf. Kool, 1993, p. 67-190 and Abraham Kovacs, The History of the Free Church of Scotland’s
Mission to the Jews in Budapest and its Impact on the Reformed Church of Hungary 1841-1914, Peter
Lang, Frankfurt am Main, 2006.
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..the Russian Orthodox Church joined officially the World
Council of Churches (1961, New Delhi) and this [event]
dismantled the Protestantism of the Eastern bloc of her role of
mediator, which she had been fulfilling in the context of the great
secular- and ecclesiastical political dichotomy.*’

Another argument for choosing 1961 as the end date of this research would be that
it almost coincides with the termination of the office period of Visser ‘t Hooft as the
general secretary of the WCC (1965).

However, the results of this research show that the 4™ Assembly of the
WCC, held in 1968, Uppsala, Sweden, represents an important point of contact
concerning the theological influence of Hoekendijk in Hungary.”® Thus, although
1968 — an important date in world politics and in the political history of Hungary,
too — can not be associated with any crucial theological/missiological developments
in the Hungarian Protestantism, still this date is chosen as the end-point of the scope
of this present research.

1.1.5. Thesis

The hypothesis underlying this study is the following. Two major changes took
place in the definition of Christian mission in the RCH in the course of the 20™
century. The first change was a move away from a definition of mission in
ecclesial, confessional and national categories, when mission was identified with
practical pastoral care of the Hungarian Reformed diaspora. By the beginning of the
1930s this understanding of mission was replaced by a fundamentally different one,
mission was henceforth defined as the proclamation of the Gospel of Jesus Christ,
calling the heathen (foreign mission) and the nominal church members (home
mission) to a personal conversion to Christ. The second change in the
understanding of mission took place after the Second World War and was codified
in the Mission Ordinances of 1952. Mission was now defined as service of the
cause of the Kingdom of God for the benefit of the neighbour (diakonia) and for the
sake of peace and social justice (social diakonia). These two fundamental changes —
that can be described as paradigm shifts — were closely related to the theological
impact of two foreign theologians. John R. Mott (1865-1955) played a key role
during the process of the first change, while Johannes C. Hoekendijk (1912-1955)
was influential during the process of the shift of paradigm in the definition of
mission after the Second World War. It is argued that these two personalities

¥ Bogardi Szabo, 1995, p. 12.

39 Pieter van Gurp shows in his monography on Hoekendijk that Uppsala 1968 was deeply influenced
missiologically by Hoekendijk. Pieter van Gurp, Kerk en zending in de theologie van Hoekendijk. Een
plaatsbepaling (1912-1975), AcaMedia, Haarlem, 1989, p. 262-265.
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created important ties between the RCH and the (emerging) ecumenical movement,
and they were instrumental in placing the missiological developments in RCH into
ecumenical context.

In the second part of this dissertation the impact of four distinguished
representatives of the ecumenical movement on the understanding of mission in the
RCH is described. The description of their contacts to the RCH can be taken as case
studies of the relationship of the emerging ecumenical movement to Central and
Eastern Europe. In this sense, the study of the relationships of the four theologians
is of equal historical value, as they demonstrate different aspects of these contacts.
However, this study focuses on the impacts exerted by Mott and by Hoekendijk on
the theological definition of mission in the RCH because, as it will be argued, their
impact on the definition of mission was clearly discernible. The results of this
research show that although the theological impact of the other two scholars under
examination, that of Hendrik Kraemer (1888-1965) and of Visser ‘t Hooft (1900-
1985), was limited, they created a link to the ecumenical movement, and — as it is
hoped to be demonstrated — they were used (and sometimes misused) as a frame of
reference in the theologizing of the RCH.

Mott and Hoekendijk were chosen as central objects of this research for
several reasons. It is a widely accepted fact that the theology of Mott and of
Hoekendijk was very influential in shaping the concept of mission in the
ecumenical movement. They were influential in the Reformed Church in Hungary,
too. Through their personal contacts, their visits and through their publications
(partly in Hungarian, too) they exerted an impact which is not yet analysed and
appraised in contemporary historiography. Anne-Marie Kool, in her dissertation on
the Hungarian Protestant Foreign Mission Movement®' discusses many aspects of
the missiological influence of the emerging ecumenical movement in Hungary. She
calls the attention to the strong influence of Mott*> and, when writing about the
visits of Hoekendijk to Hungary in 1947 and 1948, she also calls for ‘a profound
theological evaluation of the theological impact of Hoekendijk’s lectures...”.”
Hendrik Kraemer’s influence is studied, too, as it is supposed that his Barthian
missiological concept must have been welcomed in a predominantly Barthian
Reformed theological context in post-war Hungary. Attention is payed to Willem
Adolf Visser ‘t Hooft’s role in Hungary, too, because, as a key person in the
ecumenical movement, he had frequent contacts with Hungary.

Our thesis is that Mott and Hoekendijk played key roles in the re-
orientation of the theology of mission in Reformed Church in Hungary in the period
discussed. Hoekendijk’s concept of mission shows structural parallelisms and
theological interrelatedness with the definition of mission in the official theology of
the RCH, the ‘theology of the serving church’.

31 .

Ibid.
2 E.g. Kool, 1993, p. 157-159; p. 208-212; p. 365; p. 886.
3 Op. cit., p. 752.
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1.2. METHODOLOGY

1.2.1. Systematic Approach

When elaborating the results of this research, a systematic approach is chosen, one
aspect — the understanding of Christian mission — is singled out, and the attention is
solely concentrated to this one theological topic. In this context, it is focused on the
impact of the four theologians listed above, concentrating on that of Mott, of
Kraemer, of Visser ‘t Hooft and of Hoekendijk (and their Rezeptionsgeschichte).
Historical and bibliographical evidence of contact is sought (personal contacts,
correspondence, quotes, references), and their missiological concepts are compared
to those of the most influential theologians of mission in Hungary of the period
(comparative missiology).”* However, historiographic research is only done in order
to establish evidence which is needed to shed light on the context of processes of
theological ‘cross-fertilizing’.

In this sense an attempt is made of a parallel reading of missiological texts
produced in the ecumenical movement and in the circles of a Central-Eastern
European Protestant Church, the Reformed Church in Hungary. Their
interrelatedness is examined and, if possible, demonstrated.

Of course, it would go far beyond the scope of this study to offer a history
of the definition of mission in the ecumenical movement and/or in the Reformed
Church in Hungary. That is why the subject of this study is limited both in its time
frame and in its scope concerned. Although the time-span of the period under
research is from 1910 on the attention is concentrated to the period of 1945-1968.
The scope is limited to the study of the development of the definition of mission in
the RCH in its ecumenical context, other — however important aspects, like the
sociological or political context — is only dealt with to the extent it serves our
primary interest. The scope of the study is also limited by the fact that this research
is confined to the development of the definition of mission in the RCH only.

In the general overview of the development of the definition of mission in
the ecumenical movement (Chapter 2) no new findings are published, the
descriptions are based on already published (thus secondary) sources. The
description of the development of mission in the Reformed Church in Hungary
(RCH) is partially based on primary sources. In the chapters about the impact of
Kraemer and Visser ‘t Hooft (Chapters 5, 6) our study is limited to the most
important aspects of their influence in Hungary. In Chapters 4 and 7 an attempt is
made to map the whole scale of Mott’s and Hoekendijk’s contacts with the RCH

3 Cf. Bogardi Szabo, 1995, p. 32, about ‘comparative ecclesiology’.

8

PDF created with pdfFactory trial version www.pdffactory.com



http://www.pdffactory.com
http://www.pdffactory.com

and their impact is investigated in detail. The findings in these chapters are mostly
based on research of primary sources and of yet unpublished material.

The study is concluded with a chapter of Final Observations, in which the
results of the research are summarized and an attempt is made at the appraisal of the
relevance of our findings. Some lines are drawn in order to put this study into the
perspective of further studies.

1.2.2. Case Studies

In this study no attempt is made to write a whole scale history of the impact of the
ecumenical movement on the theological developments in the RCH.* Instead, the
contacts and the influence of four selected theologians are researched and
described.

The description of the contacts of these persons with the RCH and of their
impact on the understanding of mission can be denoted as case studies. The method
of case study approach is not used here as a didactic tool, but as an instrument to
demonstrate different aspects of a phenomenon (in our case, the impact of the
ecumenical movement on the understanding of mission in the RCH) through actual
cases. In this sense cases are more than illustrations, they are concentrated
presentations (Darstellungen) of a distinct phenomenon.

1.2.3. Paradigm Shift Theory

Since the publication of David J. Bosch’s epochal handbook on Transforming
Mission,*® the applicability of Thomas Kuhn’s paradigm shift theory’’ in
missiology is evident. In this study the terms ‘paradigm’ and ‘paradigm shift’ are
used in the way Bosch describes them.

Bosch calls the attention of the reader to the problem of the difficulty of
defining what the concept of ‘paradigm’ means.”® If Kuhn’s own definition is taken
as a point of reference, according to which a paradigm is ‘the entire constellation of
beliefs, values, techniques, and so on shared by the members of a given
community’,*" this definition can be applied to one single area, too (e.g. to the
question of heliocentricity of our world view, etc.). In this sense it can — in the

3% Such a research project would be of a great value both for a better understanding of the process of
theologizing in Hungary and it would also pay an important contribution to the study of the history of the
ecumenical movement. It would also shed light on the question: to what extent the Hungarian Reformed
theologians influenced the theological discussions in the ecumenical movement.

3 David J. Bosch, Transforming Mission. Paradigm Shifts in Theology of Mission, Orbis, Maryknoll,
NY, 1991 (hereafter: Bosch 1991).

37 Thomas S. Kuhn, The Structure of Scientific Revolutions, The University of Chicago Press, Chicago,
1970.

*¥ Bosch 1991, p. 181-189.

9 Op. cit., p. 185.

4" Thomas Kuhn, op. cit., p. 175, quoted by Bosch 1991, p. 185.
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footsteps of Bosch — be spoken about a paradigm of mission, meaning the
‘constellation of beliefs, methods and techniques...shared by the members of the
community’ (i.e. the RCH) about mission. It is argued that the changes in the
understanding of mission in the RCH in the period discussed were so fundamental
that they can be described by the concept of ‘paradigm shifts’.

1.3. STRUCTURE

After this Introduction (Chapter 1), a general overview of the development of
concept of mission in the Ecumenical Movement is given, from the World
Missionary Conference, Edinburgh 1910, until the 4th General Assembly of the
World Council of Churches (WCC), held in Uppsala, Sweden, in 1968 (Chapter 2).
In Chapter 3 a description of the development of the theological definition of
Christian mission in the Hungarian Reformed theologies of the period is offered.
Part II is devoted to the study of the impact of the four outstanding ecumenical
personalities (Chapter 4, Mott; Chapter 5, Kraemer; Chapter 6, Visser ‘t Hooft) on
the understanding of mission in the RCH. In Chapter 7 the impact of Hoekendijk is
discussed in detail. The dissertation is closed by a chapter on our conclusions. A
detailed Bibliography is offered at the end of the study, and the results of the
research are summarized in the Hungarian and in the Dutch languages, too.

1.4. SOURCES

1.4.1. Primary Sources

The primary sources of this study may be put in three major categories. The first
group is that of the printed primary sources. Theoretically, all published works of
Mott, of Kraemer, of Hoekendijk and of Visser ‘t Hooft could be used as sources,
but, of course, it would be impossible to cover all these materials in one single
dissertation. That is why the interest is limited to those works of the authors which
were directly or indirectly influential in the Hungarian Protestant theology.
Attention might be payed to those works of the authors in which important hints are
found at their way of thinking on issues, which were important in Hungary. Another
group of the printed primary sources consists of those Hungarian publications in
which references are made to one (or more) of the authors listed above. Again,
some other works are also taken into consideration, where important insights can be
discovered in relation to our research. The third group of the primary sources
consists of unpublished materials. These materials are to be found in the J.C.
Hoekendijk Archives, deposited at the Department of Manuscripts, in the Library of
the Utrecht University, The Netherlands. Another important source of information
is the Hendrik Kraemer Archives, deposited in the Archives of the City of Utrecht,
The Netherlands. Important documents of Visser ‘t Hooft’s Hungarian contacts can
be found in the Archives of the World Council of Churches, Geneva, Switzerland.
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The Mott papers and the WSCF Papers, deposited in the Special Collections, Yale
Divinity School Library, New Haven, CT, USA, were researched, too. Hungarian
archives also hold some relevant material concerning our topic, the Archives of the
Synod of the Reformed Church in Hungary, Budapest collects the mission-related
documents of the Synod (and, until 1948 those of General Convent) of the RCH,
and several items of correspondence between Mott and his Hungarian counterparts
are deposited in the Archives of the Dunamelléki District of the RCH (Raday
Archives).

1.4.2. Secondary Sources

Other printed texts (books and articles), written about the studied authors are
counted as secondary sources. Publications with hints about their possible impact in
Hungary are put to this category, too.

1.4.3. General Literature

Books and articles about the development of the theology of mission in the
Ecumenical Movement, about the relationship of the Ecumenical Movement as
such with Central and Eastern Europe, about the theological and historical
developments in Hungary, especially in the Protestant Churches, are used as general
works. These categories are also used in the Bibliography.

1.5. Technical Questions

The dissertation provides a wide range of references, offered in notes on the bottom
of the pages. Often quoted sources are referred to using abbreviations. The
bibliographical data are usually abbreviated by the surname of the author and by the
date of publication (e.g. Bosch 1991). Others are listed under the title
‘Abbreviations’.

Many of the primary sources of this research are not written in the English
language (but in Hungarian, Dutch, German and French). For the sake of better
accessibility, quotations of Hungarian and Dutch sources are translated into
English. If it is not noted otherwise, these translations are made by the author.

11
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2. MISSION IN THE ECUMENICAL
MOVEMENT 1910-1968

In the following discourse a very short summary of the development of the concept
of Christian mission in the ecumenical movement between 1903 and 1968 is
offered. A chronological line is followed (diachronic method) and the attention is
limited to discussing the world missionary conferences (Edinburgh 1910, IMC,
CWME). Two exceptions are made, the 3™ General Assembly of the World Council
of Churches held in 1961, New Delhi, India, is only briefly discussed, because of
the integration of the IMC and the WCC and, as a conclusion, a short paragraph is
devoted to the 4™ Assembly of the WCC (Uppsala, Sweden, 1968), due to its
missiological relevance. The changes of the definition of mission in the ecumenical
movement are the background against which the development of the theological
understanding of mission in the Reformed Church in Hungary (RCH) is intended to
be studied. At this point the interaction between the (missiological circles of) the
ecumenical movement are not discussed; they are addressed in the following
chapters. It is sufficient to note the names of the Hungarian Reformed participants
at the meetings, wherever any data are available about their participation.

2.1. MISSION AND ECUMENISM BEFORE EDINBURGH 1910

The Ecumenical Movement of the 20™ century, the movement of protestant,
orthodox and indigenous churches (in discussion with the Roman Catholic Church)
searching for ways of expressing the theologically normative notion of the ‘one,
holy, apostolic church’ as it is confessed in the Apostles’ Creed and in the Nicean
Creed, was born in the modern missionary movement.

Although the churches of the 16™ century Reformation hardly participated
directly in the spreading of the Gospel of Jesus Christ among those who did not
believe in it for almost two hundred years, their theology carried a strong
missionary potential. The individual character of the personal faith which was
required from the Protestant believer, the centrality of the proclamation of the Word
of God on the mother tongue of the congregation, and the doctrine of universal
priesthood of all believers created a solid foundation for the great missionary
endeavours of Protestantism to come. The Pietist renewal movement in the 18"
century rediscovered and reinterpreted Protestant theology in a missionary way in
the German states, Puritanism played a similar role in Great-Britain, and the
theologies of the Great Awakening (and the ones that later sprung from the
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experiences of the Evangelical Awakening) gave a missionary impetus to the life of
the church. The optimistic mood of the Enlightenment combined with the growing
supremacy of the European Protestant powers like Britain, The Netherlands (and, to
a much smaller extent, Denmark) on the oceans resulted in a rapidly growing
missionary consciousness and activity. As the famous title of the last three volumes
of Kenneth Scott Latourette’s grand oeuvre on The History of the Expansion of
Christianity' describes it, the 19" century was the great century of Christian
mission. However, this century was rather an activist than reflective period of
Christian mission. Although many books and reports were published about the
progress of Christianity among ‘the heathen’, the theological reflections on the
nature and on the issues of mission were just beginning to emerge. In spite of the
initiative taken by Friedrich Schleiermacher to include the study of missions in the
theological curriculum, and after a short period of teaching about mission at the
University of Edinburgh, Scotland, it was the German Gustav Warneck (1834-
1919) who established missiology as a discipline of theology at the University of
Halle, Saxony, in 1896.

Next to the growing presence of academic missiology at the European and
North American theological faculties, the growing need of systematic reflection and
practical consultation between the many (Protestant) missionary associations and
church bodies was sensed worldwide by the end of the 19" century. The dream of
the pioneer Baptist missionary William Carey to call all organizations of the world
involved in Christian mission for a grand Convent (he planned to organize it in
Cape Town, South Africa at the beginning of the 1800s) was realized in 1910, when
the first World Missionary Conference convened in Edinburgh, Scotland, under the
leadership of Mott and Joseph H. Oldham.

2.2. EDINBURGH 1910

The World Missionary Conference (WMC), held in 1910 in Edinburgh, is regarded
to be the ‘fons et origo’ of the modern missionary movement.” Although it is right
to say that this conference was the first of the international missionary conferences,
there were several initiatives which preceded the conference.

In the 19" century, when a boom of Protestant missionary activity took
place on the Southern hemisphere, parallelisms in the missionary work caused
irrational use of human resources, which resulted in absurd situations (e.g. a village
divided into two different — European! — denominations, along an artificial
demarcation line), and, at some occasions, they led even to conflict. The need of the
coordination of the missionary work on the field was very apparent. Initiatives were
taken to solve these kind of problems by ‘comity agreements’. These local and

! Kenneth S. Latourette, 4 History of the Expansion of Christianity, seven volumes, New York, 1937-
1945.

? Tomas Shivute, The theology of mission and evangelism in the International Missionary Council from
Edinburgh to New Delhi, Helsinki, 1980, p. 25.
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regional consultations led to the recognition of the need of wider cooperation and of
strategic planning in order to make missionary work more efficient.

The first of a wider range missionary conference took place in 1854 in
New York (first Union Missionary Convent) and was followed by a somewhat
similar meeting in London in the same year. In 1860 another conference was held in
Liverpool. These meetings were ‘purely consultative being dominated by
administrators and directors of missionary societies’.?

The first remarkable attempt to organize an international missionary
conference was the ‘Centennial Conference’, London, 1888. This meeting was
different in nature because, next to practical matters, it dealt with questions like
reconsidering the missionary thinking of the Reformation. Thus, for the first time,
theological reflections on mission issues made their way to the agenda of
international missionary consultations.

It is often stated that the direct precedent of Edinburgh 1910 was the
Ecumenical Missionary Conference, held in 1900, in New York. At New York
1900, the task of the missionary enterprise was discussed at three levels,
evangelization, Christianization of the lives of non-Western peoples and the
question of establishment of churches on the mission fields. This consultation was
again more practical than theological. The question, ‘What is mission’ was not
addressed, because the content of the term was evident.

The geographical definition of mission prevailed at this meeting (and at the
preceding ones),

according to which mission means being sent from the Christian West
(Christendom) to the non-Christian East and South in order to convert the heathen,
to Christianize the lives of the people according to the patterns of Western
Christianity, and to establish self-governing, self-supporting and self-propagating
churches ‘on the field’. The terms ‘evangelization’, ‘evangelism’, ‘missions’,
‘foreign mission’ were used as synonyms.

The first World Missionary Conference convened in 1910 in Edinburgh,
Scotland was a meeting of European and American missionary societies and not of
churches. Africa and Asia stood at the centre of interest in Edinburgh, as the most
promising mission fields of the future. However, representatives of younger
churches were scarcely present at the conference. The goal of the conference was to
discuss the strategy of worldwide mission and evangelization. Mott (1865-1955),
the American Methodist lay theologian and Joseph H. Oldham (1874-1969) were
very influential in organizing and running the conference. Gerald H. Anderson
described the main concern of the assembly with the question, ‘How missions?”’
Just as it was the case with the preceding American and British conferences, the
emphasis was laid on the practical challenges which global Christian missions face
in their spiritual conquest of new territories winning souls for the Lord Jesus Christ.

* Shivute, 1980, p. 19.

* In German: die Sendung; in Dutch: de zending.

% Gerald H. Anderson, ‘The Theology of Mission among Protestants in the Twentieth Century’ in Gerald
H. Anderson (ed.), The Theology of Christian Mission, SCM Press, London, p. 5-7.
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The meeting was highly optimistic in its mood and uttered the hope that ‘the
evangelization of the world in this generation” was possible. The concern which
occupied the delegates was to find the best means and methods in order to enhance
the efficacy of the missionary enterprise. As one of the most important hindrances
on the way to more efficient Christian missionary work, the conference identified
the division of churches and the concurrence of missionary societies on the field. A
Continuation Committee was set up in order to prepare the foundation of a
cooperative organ to coordinate missionary activity all over the world. This led to
the formation of the International Missionary Council (Lake Mohonk, 1921).

Discussions on the theological definition of mission were not sensed as
important at the conference. Although the lectures and addresses displayed a certain
view on what Christian mission would mean, there seemed to be a general
consensus over this key issue. As Tomas Shivute expresses it,

There was little discussion concerning the content of the message
itself and nothing was said of any examination of the theological
basis of missionary enterprise during the conference commissions.
The question here was strategy not theology.’

Naive optimism, a sense of urgency and conspicuous military terminology were
characteristic of the language of the conference. As mentioned earlier, in Edinburgh
1910 no formal theological study was made in order to define what Christian
mission was. One must rely on the reports and proceedings of the conference’ in
order to find out what were the underlying concepts of mission.

In Edinburgh the geographical definition of mission was accepted as
evident, mission means the sending of missionaries from the Christian West
(including Australia and New Zeeland) to the non-Christian South and East in order
to convert the people of other religions to Christianity. Although the source of
Christian mission was held to be ‘divine’, and ‘superhuman’,® and the role of the
Holy Spirit as the actor of mission was emphasized,” mission as a great human
endeavour of devoted Christian individuals and societies was not questioned. No
reflection was made on the problem of the dominance of Western culture and of the
colonial systems. There was a general consensus about the uniqueness of the
Christian religion as the only and exclusive way to salvation. Other religions were
considered to be altogether evil and ‘pagan’ from which Christian mission should
save the souls. Shivute summarizes the theological concept of mission widely
accepted in Edinburgh as follows,

¢ Shivute, 1980, p. 26.

7 World Missionary Conference 1910. With Supplement: Presentation and Discussion of the Report in
the Conference on 15th June, 1910. I-LX, Oliphant — Anderson & Ferrier, New York — Chicago etc, s.n..
(hereafter: Edinburgh 1910 Report).

# Edinburgh 1910 Report V, p. 94.

® Edinburgh 1910 Report I, p. 354-355.
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Instead of “What is the Gospel’, the question was asked, How
shall the Gospel which both saves and unites be preached? [...]
The aim was stated as being the communication to the world of
the life which Christians have in Christ.'

2.3. JERUSALEM 1928

In Jerusalem, on the Mount of Olives, the second World Missionary Conference
was held. The first was called together by the International Missionary Council
(IMC), which was established in 1921, at Lake Mohonk, as the direct result of the
first WMC in Edinburgh. Officially, the Jerusalem conference was titled as the
Enlarged Meeting of the International Missionary Council.

The situation in which the conference convened was substantially different
from that of Edinburgh 1910. The mood of optimism disappeared altogether,
mainly because of the loss of the credibility and integrity of the Christian West by
the tragic events of the First World War. The conference was faced with the
phenomena of growing secularism in the West, with the rise of an aggressively
atheistic political regime in Soviet-Russia and of religious syncretism. While in
Edinburgh, 1910, the general impression was shared by the participants that the
other world religions are on the way to disappear or, at least, to loose importance,
the Jerusalem meeting had to face the fact of a revival of the ancient Eastern
religions, such as Hinduism, Buddhism, Islam and Shintoism. That is why the
conference was held in the awareness that the Christian mission in crisis. Gerald H.
Anderson described the meeting with the question, ‘Wherefore mission?’

This situation compelled the participants to reflect more profoundly on the
theological issues related to mission. The illusion that the alleged moral and
religious superiority of the West would provide Christian mission with an evident
motivation and legitimization was shattered.

When analysing the development of the theology of mission in the
ecumenical movement, David J. Bosch confirms that the role of theology was
stronger at the Jerusalem meeting than before. ‘As regards the motive of mission,
Jerusalem actually surpassed Edinburgh in theological depth’.'" It is also Bosch
who points to the fact that the Jerusalem meeting concentrated on the priestly office
of Jesus Christ contrary to Edinburgh 1910, where the royal office was stressed.'
Among the many challenges of the time, a Christocentric foundation of mission was
chosen, as a famous sentence of the Jerusalem Report' formulates it, ‘Our message

' Shivute, 1980, p. 189.

"' Bosch, 1980, p. 163.

"2 Op. cit., p. 163-164.

'3 Report of the Jerusalem Meeting of the International Missionary Council, March 24th — April 8th,
1928. I-VIII, Oxford University Press, London, 1928 (hereafter: Jerusalem 1928 Report).
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is Jesus Christ. He is the revelation of what God is and of what man through him
may become”.'*

In Jerusalem, the problem of other religions was high on the agenda. W.E.
Hocking and other American liberal theologians propagated a view on mission
which would not aim at converting the followers of other religions to Christianity
any more, but would assist in the formulation of a world civilization, where
different religions can live side-by-side and work together for a more peaceful and
harmonious life on the Earth, representing high spiritual and moral values. These
relativistic tendencies, which were opposed by the continental delegates (e.g. Karl
Heim and Hendrik Kraemer), were balanced by the efforts to define mission in the
context of the Kingdom of God. According to Bosch, ‘as far as the purpose of
mission concerned, Jerusalem described this as the preliminary realization of the
Kingdom’.

The idea of the realization of the Kingdom of God was influenced by the
theological streams represented by Christoph Blumhardt, Hermann Kutter and
Leonhard Ragaz in Europe (religious socialism), and by Walter Rauschenbusch and
Reinhold Niebuhr in America (Social Gospel). These theologies promoted the need
of transforming the social systems in accordance with the example of the teaching
of Christ (‘the conversion of the structures’). They criticized the individualistic
tendencies of the Pietistic tradition and those of the English and American
awakening movements and called for direct political activity of the Christian
churches in the political arena. The Jerusalem Conference largely identified herself
with these insights and expressed this in declarations like this,

We cannot be content to live in a world that is unChrist-like
[sic]...since Christ is the motive, the end of Christian missions fits
in with that motive. This end is nothing less than the production of
Christ-like character in individuals and societies and nations
through faith in and fellowship with Christ the living Saviour, and
through corporate sharing of life in a divine society.'®

However, the same warning signs were also given at the Jerusalem
meeting by the continental delegates, who found that the exaggerated emphasis on
the social aspect of the calling of the church bears the danger of an immanent
eschatology.'” The common denominator was the ‘comprehensive approach’ on
mission which took up the diaconal aspect into the definition of mission, without
giving up the aspects of proclamation and the call for an individual spiritual
conversion. ‘In this endeavour we realize that man is a unity and that his spiritual
life is indivisibly rooted in all his conditions — physical, mental and social.”'®

' Jerusalem 1928 Report I, p. 480.

'3 Bosch, 1980, p. 163.

' Jersualem 1928 Report I, p. 486.

7 Cf. Jerusalem 1928 Report I, p. 420.
'8 Jerusalem 1928 Report VI, p. 287.
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Bosch summarizes that the definition of mission at the Jerusalem 1928 Conference
was rather ‘vague’ and ‘reserved’ and that the relationship of the Kingdom of God
and the church was not clarified."

2.4. TAMBARAM 1938

The next enlarged meeting of the International Missionary Council took place at
Tambaram, near Madras, India, 1938. (Originally, it had been planned to gather at
Hangchow, China, but the Japanese invasion of China forced the organizers to
move the conference to India.)

The historical context of the meeting was extraordinarily difficult.
Totalitarian dictatorships were flourishing in Europe (Germany, Italy, Russia) and
in Asia (Japan); there was a civil war in Spain; Germany had annexed Austria and
Japan invaded China. The general sense of crisis was felt more intensively than at
Jerusalem 1928. There some optimism still prevailed that the ‘Christian West’
would learn from the terrible experiences of the Great War (1914-1918) and,
through such bodies as the League of Nations, humanism and the Christian
(political) ideals would take the upper hand. By 1938 all these hopes proved to be
no more than illusions.

The theological context of the conference was also fundamentally different
from that of the preceding ones. The dialectic theology of Karl Barth had become
the most influential theological stream in continental Protestant theology, causing a
‘Copernican turn’ in missiology, too. As Johannes Aagard put it, ‘“The decisive
Protestant missiologist in this generation is Karl Barth.”*

Barth’s mission-related writings, among them his famous lecture at the
Brandenburg Missionary Conference in 1932°' became sources of a new
missiological approach. His theology was interpreted to missiology among others
by Karl Hartenstein and, at Tambaram, by Hendrik Kraemer in his grand work, The
Christian Message in a Non-Christian World. >

The central theme of the Tambaram conference was ‘The World Mission
of the Church’. One of the most important theological developments at this meeting
was the stressing of the centrality of the church in mission. In the ‘great’ 19™
century of Protestant world mission, the missionary societies played the decisive
role. In this phenomenon the aspect of the voluntary commitment of pious
individuals was fundamental. Barthian theology uttered a harsh theological
judgment on every human initiative in mission and stressed the divine origin and
the transcendent character of the church. Following this line, at Tambaram mission

' Bosch, 1980, p. 164.

20 J. Aagard, ‘Some Main Trends in Modern Protestant Missiology’, in Studia Theologica, 19 (1965), p.
238-259.

*! Karl Barth, ‘Die Theologie und die Mission in der Gegenwart’, in Zwischen der Zeiten X (1932), p.
189-215.

*? Hendrik Kraemer, The Christian Message in a Non-Christian World, London s.n.. [1938].
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was theologically linked with the church. Church and mission became inseparable
and mutually criterial of each other. As Karl Hartenstein expressed it, ‘Wer Kirche
sagt, sagt Mission. Aber umgekehrt, Wer Mission sagt, sagt Kirche.’*

According to David Bosch,** three other aspects were emphasized
theologically at the Tambaram Conference: Mission as witness, a new
understanding of the Kingdom of God in the context of eschatology and a new
theologia religionum. Bosch argues, that at Tambaram the prophetic office of Christ
was emphasized, and, derived from this, the witnessing character of mission was
highlighted. In this sense Tambaram was influenced by the Barthian theology, too.
Mission was looked upon as a divine action, as the work of God which is realized in
the incarnation, death and resurrection of Christ, about which the church must bear
a witness, all over the world. Mission is not one of the activities of the church but
belongs to her nature.

The question of the Kingdom of God stood again in the centre of
theological debate. The German delegation published a declaration
(Sondererklirung) on the theme of eschatology, because they felt that the Anglo-
American delegates were still very much possessed by the idea of the realization of
the Kingdom of God within world history. The German Sondererkldrung stressed
the importance of the distinction between world history and the history of salvation
(Weltgeschichte, Heilsgeschichte) and, under the influence of Oscar Cullmann, the
‘already’ and ‘not yet’ character of the Kingdom. In this sense they described the
church as an ‘interim body’, ‘between the times’.*®

The question of the theology of religions was also one of the central
themes at Tambaram. Henrik Kraemer was requested by the IMC to prepare a study
material for the conference on this question. The result of his work was his grand
oeuvre, The Christian Message in a Non-Christian World. 1t is widely agreed that
this work of Kraemer — which is much more than a study material on the question
of religions — bears the fingerprints of Barthian theology, although Kraemer’s views
are closer to those of Emil Brunner.”® In this work Kraemer diametrically opposed
the relativistic theology of religions, represented among others by the Hocking-
report of 1932. He argued that the incarnated Word of God in Christ is a judgment
of all of religions, including Christianity as a religion, too. There is radical
discontinuity between the religions and the Christian faith. Christian mission
requires a conversion from human religiosity. Kraemer also broke with the
geographical dichotomy in missionary terminology, he spoke about the Christian
message in a (i.e. one) non-Christian world and introduced the rather challenging
concept of christopaganism,

 Quoted by Shivute, 1980, p. 68.

* Bosch, 1980, p. 167-175.

3 The World Mission of the Church. Findings and recommendations of the Meeting of the Intermational
Missionary Council, Tambaram, Madras, India, December 12th to 29th, 1938, International Missionary
Council, London, 1938 (hereafter: Tambaram 1938 Report), p. 41.

%% Bosch, 1980, p. 169.
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The Christian Church, religiously speaking, in the West as well as
in the East is standing in a pagan, non-Christian world, and has
again to consider the whole world its mission field, not in a
rhetorical but in the literal sense of the word.”’

2.5. WHITBY 1947

The next enlarged meeting of the International Missionary Council convened at
Whitby, Ontario, Canada, in 1947. The meeting was still under the shadow of the
horror of the Second World War (1939-1945) and this context contributed to the
self-searching and reflective character of the conference. The question was asked, to
what direction Christian mission should move forward. (“Whither mission?’). At
Whitby the ecumenical fellowship — koinonia — of the church was experienced
again as hope for a world, ‘...which is baffled by the tragedy of apparently
meaningless suffering’.*® It was strongly sensed that the church can only fulfil her
calling in a fragmented and suffering world in unity, in “partnership in obedience’.
It became clear that all paternalistic attitudes of the West must be banned from
missionary relationships and the younger churches of the South and East must
participate in the missionary circles as equals.

The missionary capacity of the church herself was discussed in the light of
the developments of the first half of the 20" century. While Tambaram 1938
‘rediscovered’ the church for mission, at Whitby 1947 the relationship of church
and mission were studied even more deeply. The missionary nature of the church
was thus emphasized even more radically,

The Church must be made to realize that unless it is missionary it
is simply not the church. The moment the Christian church
becomes an end in itself it ceases to be God’s servant and
becomes His rival. The Church is the Church only when it is the
missionary instrument of God’s will.*’

Here the influence of the Dutch ‘theology of the apostolate’ (A.A. van Ruler,
Hoekendijk, E. Jansen Schoonhoven) can be traced.™

The eschatological dimension of mission was stressed once again. Under
the influence of Walter Freytag, Karl Hartenstein and Max Warren, the ‘coming’
aspect of the Kingdom of God was highlighted in a historical context when the
world displayed the failure of mankind of realizing ‘God’s Kingdom on Earth’. As
Bosch formulated it,

*7 Kraemer, 1938, p. 16-17.

*% Charles W. Ranson (ed.), Renewal and Advance. Christian Witness in a Revolutionary World,
Edinburgh House Press, London, 1948 (hereafter: Ranson, 1948), p. 214-215.

¥ Op. cit., p. 203.

3% Bosch, 1980, p. 176-178.
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Precisely the kingdom, as already present yet still imperfect,
implied that the Church-in-mission could not withdraw from the
world. History and eschatology were inseparably intertwined. The
Church’s mission was moored to the Second Advent...”'

In this sense Whitby 1947 spoke of mission as ‘expectant evangelism’.*>

2.6. WILLINGEN 1952

The next enlarged meeting of the International Missionary Council convened in
Willingen, Germany, in 1952. The theme of the conference was ‘The Missionary
Obligation of the Church’. A comprehensive study of the basic missiological
problems prepared the conference with contributions from Europe and from
America as well.”> The central question to which most of the discussions boiled
down was the one which had occupied the ecumenical missionary movement since
Tambaram 1938, the relationship of church and mission. Three approaches are
identified by David Bosch®® concerning this topic. The ‘high’ view on mission,
represented by Hoekendijk,”> saw the church as an event, ‘in actu’, to be an
interlude between God and the world. In this approach the church had no
independent place in theology without mission. The proponents of the ‘middle’
view on mission were the followers of the Dutch theology of the apostolate. They
defined the church as being missionary by nature, but they looked upon the church
as an inevitable instrument of mission. The third group, who had a ‘low’ view on
mission, consisted of those who held that mission is one of the several constitutive
elements of the church together with pastorate, diaconate and worship. Because of
the apparent disagreements, the conference never adopted a formal declaration;
instead an ‘Interim Report’*® was received by the participants.

It was Max Warren, among others, who helped to integrate the differing
views on this key theological issue. He argued that the source and foundation of
mission can not be the church but it must be God. At the conference this was
formulated in the following way,

The missionary movement of which we are a part has its source in
the Triune God Himself. Out of the depths of his love for us, the
Father has sent forth His own beloved Son to reconcile all things

31 Op. cit., p. 176.

32 Ranson, 1948, p. 8, Cf. Shivute, 1980, p. 102-106.

3 Cf. Shivute, 1980, p. 111-125.

* Bosch, 1980, p. 179-180.

3 Cf. J.E. Lesslie Newbigin, ‘Mission to Six Continents,” in Harold E. Fey, The Ecumenical Advance.
The History of the Ecumenical Movement, Vol. 2, 1948-1968, London, 1970, p. 179.

3% Norman Goodall (ed.), Missions under the Cross. Addresses Delivered at the Enlarged Meeting of the
International Missionary Council at Willingen, Germany, 1952, with Statements Issued by the Meeting,
Edinburgh House Press, London, 1953 (hereafter: Goodall, 1953).
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(ta panta) to Himself, that we and all men might, through the
Spirit, to be made one in him with the Father in that perfect love
which is the very nature of God.”’

With this statement the concept of ‘God’s mission’, missio Dei, was
introduced to the debate on the definition of mission. At Willingen this concept was
understood as a Trinitarian foundation of mission in accordance with the ancient
Christian tradition, which used the term ‘missio’ as a reference to the internal act of
the Triune God sending out the Son to the world. However, at Willingen the
Trinitarian definition of mission was linked with a soteriological one (cf. the
emphasis on the Cross at Willingen), which made it theologically feasible to derive
mission from the Trinity in an indirect way, i.e. in the context of Christology.

At Willingen the relationship of the world history and the history of
salvation was again in the foreground of interest. Just as earlier, the American and
British participants represented a vision in which the Kingdom of God is actualized
in world history (by the church as an instrument). Karl Hartenstein remarkably
notes that they even denied the existence of ‘two histories’.

[Sie] wollten [...] die Einheit von Kirche und Welt um der
Solidaritdt der Liebe mit dem Menschen willen aufs &usserste
betonen. Sie erklérten, dass jeder Versuch, die Kirche neben der
Welt als Arche oder Refugium zu beschreiben, haeretisch sei. Sie
gingen so weit zu sagen, dass das Drama der Erlosung der Welt
durch Christus nicht eine Heilsgeschichte neben der
Weltgeschichte sei, sondern wie sie das aus dem
alttestamentlichen Prophetenzeugnis glaubten ablesen zu konnen,
Weltgeschichte selbst die Heilsgeschichte sei.*®

The continental, especially the German delegation insisted on the
substantial distinction of the world history and the history of salvation.
David Bosch’s remark may be interesting in this respect when he, with a reference
to Helmut Rosin,”” argues that a later — hoekendijkian! — ‘widening’ of the concept
of the missio Dei became a ‘Trojan horse’ by which the ‘American’ concept slipped
into the continental missiology. Bosch sees the developments like this,

In the period after Willingen the concept missio Dei gradually
changed its meaning. It came to signify God’s hidden activities in
the world, independent of the Church, and our responsibility to

37 Goodall, 1953, p. 189.

3% Karl Hartenstein, ‘Theologische Besinnung,” in Walter Freytag (ed.), Mission zwischen Gestern und
Morgen. Von Gestaltwandel der Weltmission der Christenheit im Licht der Konferenz des
Internationalen Missionsrats in Willingen, Evang. Misssionsverlag, Stuttgart, 1952, p. 19.

3% Helmut Rosin, Missio Dei, Inter-University Institute for Missiology and Ecumenics, Leyden, 1972.
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discover and participate in these activities. This view was already
discernible in embryo at Willingen...*

Although the Willingen meeting could not reconcile the differing positions on the
nature of mission, the affirmation that Christian mission is rooted solely in God’s
mission and that it belongs to the very nature of the church made this Assembly

. . . . .. 41
‘one of the most significant in the series of world missionary conferences’.

2.7. ACHIMOTA 1957-58

The 6™ and last meeting of the International Missionary Council before its
integration into the World Council of Churches (WCC, founded in 1948 in
Amsterdam) was held in Achimota (near Accra), Ghana, at the turn of 1957-58.
This meeting was mainly preoccupied with solving the practical questions which
the integration required. Theological questions were not regarded as urgent as these
practical issues were. A ‘Draft Plan of Integration’** was discussed and the
conference accepted the plan that IMC would be fully integrated into the structures
of the WCC. The theological reasoning of this important step was found in the
conviction of the inseparable unity of church and mission, which, since Tambaram
1938, was supported by a general consensus in the ecumenical missionary
movement. The conference declared that the mission and unity of the church
‘...belong together; mission is the esse of the Church, the Church needs mission
and the mission needs the Church [...and...] ‘theological consistency’ requires that
the two bodies should become one’.*’

Although Achimota 1957-8 did not bring about such a theological
breakthrough as Willingen 1952 did, some missiological remarks of the study
materials presented may be of further interest.

During the Assembly smaller Bible-study groups were organized which
dealt with crucial biblical concepts of mission. These were topics like ‘witness’,
‘peace/shalom’, ‘the Messianic Kingdom’, ‘reconciliation with God’.* It is
remarkable that ‘the nature of the mission to which the people of God are called in
Christ’ was included in the discussion of the concept of ‘shalom’.*’

At Achimota mission was again defined as God’s mission, but the
Christological emphases, which were present in Willingen, too, were even stronger
here. It was noted that the church should follow the Lord Jesus Christ in His way of
fulfilling His mission, on the way of incarnation and solidarity with humankind.

42 Bosch, 1980, p. 180.

“'JE. Lesslie Newbigin, ‘Mission to Six Continents,” in Harold E. Fey, The Ecumenical Advance. The
History of the Ecumenical Movement, Vol. 2, 1948-1968, London, 1970, p.178.

*2 Ronald K. Orchard (ed.), The Ghana Assembly of the International Missionary Council, 28th
December 1957 - 8th January 1958, Selected Papers, with an Essay on the Role of the IMC, Edinburgh
House Press, London, 1958 (hereafter: Orchard, 1958), p. 156-164.

* Orchard, 1958, p. 158.

** Shivute, 1980, p. 155.

* Ibid.

23

PDF created with pdfFactory trial version www.pdffactory.com



http://www.pdffactory.com
http://www.pdffactory.com

The ‘kenotic’ aspect of mission was stressed, which led the conference to say that
‘...it is the Church’s mission (missio ecclesiae) to be God’s servant [...] let the
Church in our time take the ‘form of a servant”’.** Mission was defined as the ‘very
esse’ of the “Servant Church’.*’

This latter concept shows interesting parallelisms with the ‘theologies of
the servant church’ and the ‘theology of diakonia’ in the Reformed and Lutheran
Churches in contemporary Hungary.

2.8. NEwW DELHI 1961

The World Council of Churches (WCC) held its third General Assembly (after
Amsterdam 1948 and Evanston 1954) at New Delhi, India, in 1961. At this meeting
the International Missionary Council merged with the WCC and became one of its
Divisions, coordinated by the Commission on World Mission and Evangelism
(CWME). The integration meant a substantial structural change as well, the IMC
consisted of missionary societies, many of which did not belong to any
denomination or church. As the WCC has only churches as members, many of these
(in the majority American) organizations lost their formal links with the ecumenical
movement. By this step the vision of Tambaram 1938 was — at least structurally —
fulfilled, it was formally expressed that church and mission belong theologically
together.

At New Delhi a brief definition of mission was formulated on the occasion
of the merger of the IMC and the WCC. Mission is ‘the proclamation to the whole
world of the gospel of Jesus Christ to the end that all men may believe in him and
be saved’.*

This definition is very much in line with Barthian theology and even bears
reminiscences of the formulations of Edinburgh, 1910. On the other hand, by the
influential lecture of Joseph Sittler,” the concept of the ‘cosmic Christ’ was
introduced to ecumenical theology. He argued that Christ is not only the Lord of the
church, or Lord within the church, but He is the Lord of all (ta panta), and
redemption must be understood just as comprehensively as the divine act of
creation. This new concept had far-reaching consequences in the theology of
mission, too, if God is active also outside of the church (in the world history) then
no theological distinction of the ‘church’ and the ‘world’ is legitimate any more.
This concept of the cosmic Christ paved the way for an even more radical
broadening of the concept of missio Dei. Even at New Delhi there were several
theologians — among them Lesslie Newbigin — who warned against the danger of
identifying historical developments with the activity of God.”’ However, at New

4 Orchard, 1958, p. 119.

47 A. Wind, Zending en oecumene in de twintigste eeuw, Deel I1a, Kampen, 1991 (hereafter: Wind,
1991), p. 38.

*8 Quoted by Bosch, 1980, p. 187-188.

4 Joseph Sittler, ‘Called to Unity,” in Ecumenical Review, 51/2 (1962), p. 177-187.

%% Bosch, 1980, p. 188.
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Delhi both the proclamation character of mission and its social aspect were
emphasized,

Witness to the Gospel must [...] be prepared to engage in struggle
for social justice and for peace; it will have to take the form of
humble service and of practical ministry of reconciliation amidst
the actual conflicts of our time.”'

According to A. Wind it was at New Delhi 1961 that the new way of the
ecumenical missionary thinking, which followed ‘the footsteps of prof.
Hoekendijk’*?, became evident for the wider public.

2.9. MEexico CITy 1963

The Commission for World Mission and Evangelism held its first conference
(which was thus the 7™ World Missionary Conference) at Mexico City, Mexico, in
1963, two years after the integration of the IMC to the WCC. Drawing the due
conclusions from the fact of the integration and from its underlying theological
insights, it was declared that the church is always and everywhere in a missionary
situation, thus no geographical concept of the ‘mission field’ is acceptable. The
well-known slogan was coined about the ‘Mission in Six Continents’. The motto of
the conference was ‘God’s Mission and Our Task’. The aim of the meeting was to
concentrate on the practical consequences of the now generally accepted concept of
missio Dei.

According to Bosch, the concept of mission at Mexico City was ‘vague
and generalized’.”® He sees three reasons for this, (1) ‘the positive evaluation of the
secularization process’; (2) ‘the prevailing spirit of optimism’ and (3) ‘the lack of
appreciation of the fact that the world adopts an essentially negative stance towards
mission.”>* Mexico City did not substantially contribute to the flow of discussion on
the nature of Christian mission. The questions with which the ecumenical theology
of mission was struggling for a long time (and especially since Willingen 1952)
were still not solved. According to Wolfgang Giinther, ‘So blieb die Frage nach
dem Verhéltnis des Handeln Gottes in und durch die Kirche und in der Welt
ungeklart.”>

The shift in the theological definition of mission which was initiated at
Willingen 1952 and made a breakthrough in New Delhi was to be experienced in
Mexico City 1963 as well. A. Wind summarizes the content of this shift as follows,

3! Visser ‘t Hooft (ed.), The New Delhi Report. The Third Assembly of the World Council of Churches,
Associated Press, New York, 1962, p. 86.

2 Wind, 1991, p. 140.

33 Bosch, 1980, p.189.

** Tbid.

% Giinther 1970, p. 131.
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‘mission and missiology was more and more related to world history’*°, and he adds
that this process would reach its apex in Uppsala, 1968.%

2.10. UPPSALA 1968

The fourth Assembly of the World Council of Churches convened in Uppsala,
Sweden in 1968, in a very turbulent historical context. The student revolts in Paris
and in the United States and the invasion of Czechoslovakia by the troops of the
Warsaw Pact after the promising developments of the Spring of Prague in the same
year contributed to a general sense of change in the world political arena.

The Assembly of the WCC was not formally combined with a conference
on mission, but the meeting had far reaching consequences missiologically, too.
David Bosch describes Uppsala as the ‘apex of the ecumenical theology of
secularization’.*®

The WCC launched a study project about the missionary structure of the
congregation, the results of which were presented in Uppsala.”® Under the influence
of this report the goal of mission was generally identified with the humanization of
the society. The attention was directed to God’s activity in the world and world
history was looked upon as the primary arena of God’s mission. Missio Dei was
still the overarching concept to describe what mission is, but any separate mission
of the church, apart from the world, was denied. The task of the church was now to
discover God’s presence and activity in the contemporary world, and to ‘enter into
partnership with God in history’.®” Hendrikus Berkhof identifies here a shift from a
missionary commitment (although the term ‘missio’ was used abundantly) towards
a diaconal commitment to the world.®’ The key concept of mission was ‘shalom’ by
which the life of the ‘new humanity in Christ’ is described. A. Wind describes the
missiological developments in Uppsala 1968 similarly, he emphasizes that a new
understanding of salvation was formulated at this Assembly, where the
reconciliation of God with the world is seen as given in the cross and resurrection
of Christ. He also points to the fact that the distinction between history of salvation
and world history is banned and the goal of mission is defined as participation in
God’s mission aiming at the humanization of the world.®> The influence of the
theological insights of Hoekendijk is evident in the missiological deliberations of
Uppsala 1968.%

% Wind, 1991, p.194 (translation: GL).

*7 Tbid.

%% Bosch, 1980, p. 190.

° The Church for Others, WCC, Geneva, 1968.

% Bosch, 1980, p. 190.

! Hendrikus Berkhof, Christelijk geloof, Nijkerk, 1973, p. 432 (referred to by Bosch, 1980, p. 190).
2 Wind, 1991, p. 384.

83 Cf. Bosch, 1980, p. 190 and van Gurp 1989, p. 246-262.
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2.11. THE REFORMED CHURCH IN HUNGARY AND THE WORLD MISSIONARY
CONFERENCES

Results of a research of the official Reports and other publications about the World
Missionary Conferences show that the RCH was not represented by official
delegations at these conferences in the period discussed (1910-1968).
There was no delegation from Hungary present at the Edinburgh 1910 World
Missionary Conference.** However, a young Hungarian Reformed pastor, Istvan J.
Kovécs, was present at the Conference in the capacity of a journalist. The Jerusalem
1928 report includes a full list of participants of the meeting. No Hungarian
representatives are listed and no data is known about the presence of any Hungarian
Reformed Church member.” No Hungarian name is listed among the participants
of the Tambaram 1938 Conference and no data are available about any Hungarian
Reformed presence.”® No data are available about any Hungarian Reformed
Presence at the Withby 1947 Conference.’” The list of the participants of the
Willingen 1952 conference contains no Hungarian names, and no data are available
about Hungarian Reformed participation.”*The official records of the Achimota
1957-58 Conference do not contain any reference to Hungarian participation.”
There is no information available about any Hungarian Reformed participant at the
Mexico City 1963 Conference of World Mission and Evangelization.”

The only exception is the New Delhi 1961 Conference, because it was a
WCC General Assembly and the RCH (as a founder and member church of the
WCC) always sent delegations to these events. The RCH was represented at the
WCC Assembly, New Delhi, 1961, by a delegation of three persons. The members
of the delegation: Tibor Bartha, bishop of the Tiszantali District of RCH, former
lecturer in Ecumenical Studies at the Debrecen Reformed Theological Academy,
Istvan Szamoskozi, bishop of the Dunamelléki Church District, and Zsigmond
Varga, professor of New Testament studies at the Debrecen Reformed Theological
Academy.”" These delegates were high-ranking officials of the RCH, including the
presiding bishop (Bartha). This fact illustrates that — although the RCH has limited
interest in participation in directly missionary events, the officials of the church
considered it as important to be present at summits of ecumenical churches.

% W.H.T. Gairdner, Edinburgh 1910. An Account and Interpretation of the World Missionary
Conference, Oliphant Andersen and Ferrier, Edinburgh-London, 1910. No list of participants is included.
% Jerusalem 1928 Report, p. 205ff.

% International Missionary Council Meeting at Tambaram, Madras, December 12th-29th, 1938, Vol.
VII, Oxford University Press, London, 1939, p. 181ff.

87 Minutes of the Enlarged Meeting of the International Missionary Council and of the Committee of the
Council, Whitby, Ontario, Canada, July 5-24, 1947, IMC, Geneva, 1947.

% Minutes of the Enlarged Meeting and the Central Committee of the International Missionary Council,
Willingen, Germany, July 5-21, 1952, IMC [s.d.].

% Ronald K. Orchard (ed.), The Ghana Assembly of the International Missionary Council (1957-1958),
Edinburgh House Press, London, 1958.

7 Ronald K. Orchard (ed.), Witness in Six Continents. Records of the Meeting of CWME of the WCC
held in Mexico City, December 8-19, 1963, Edinburgh House Press, London, 1964.

" Willem A. Visser *t Hooft, New Delhi 1961, Evangelische Missionsverlag, Stuttgart, 1962, p. 410.
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Although it was not a conference of the CWME, the 4™ General Assembly of the
WCC is also discussed in this study because of its missiological relevance and
because of its importance for the Hungarian context. The Uppsala 1968 Assembly
was attended by a large delegation of the RCH, Bishop Tibor Bartha, Bishop Lajos
Bakos, Kalman Huszti, professor of the Budapest Reformed Theological Academy,
Zsigmond Varga, professor of the Debrecen Reformed Theological Academy, and
Karoly Téth, ecumenical officer of the RCH.”* Tibor Bartha took part in the work
of Section II, which discussed the mission of the church.”

The Hungarian Reformed press did not cover the World Missionary
Conferences in depth. The exception is Kovacs, who published his personal
experiences of the Edinburgh 1910 conference extensively.’*

On the other hand, there was little or no attention paid to Hungary and to
the RCH in the official reports about these conferences. Hungary is not even
mentioned in the WMC volumes, or only referred to in passing.”” The Archives of
the IMC has got a separate heading ‘Hungary’ but this contains only twelve
documents, mostly about the general situation of the churches in Hungary.”

2.12. FINAL OBSERVATIONS

The idea of mission always played a prominent role in the ecumenical movement;
in fact, it was one of the main motivations to pursue the process towards the visible
unity of the church. At the beginning of the 20™ century the representatives of the
missionary societies of the West had an optimistic outlook upon the progress of
Christianity ‘to the ends of the world’. Mission was understood as saving the souls
of the heathens by calling them to individual conversion to Christ. However,
partially due to the influence of Barthian theology and because of the cultural shock
of the two world wars, combined with the emergence of the ‘younger churches’ on
the former ‘mission fields’, a double process of transformation of the concept of
mission was set in motion. On the one hand, it was more and more clear that the
separate existence of ‘church’ and ‘mission’ was theologically not legitimate, thus
the integration of missionary societies, associations and agencies into the structures

> Norman Goodall (ed.), The Uppsala Report 1968, WCC, Geneva, 1968, p. 410-440.

3 Op. cit., p. 410.

™ Istvan J. Kovécs, Az Edinburghi vildg missziéi konferenczia, Budapest, 1910; id., ‘Az edinburghi
vilagmisszioi konferenczia I-VIL,” in Protestans Egyhazi és Iskolai Lap, L111/26, p. 409-411; LIII/27, p.
422-425; L111/28, p. 436-438; LI11/29, p. 454-456; LI11/30, p. 468-470; LII1/31, p. 485-488; and LIII/32,
p. 501-503. (The WCC Assemblies were covered in detail in the RCH press, always according to the
interests of the official church leadership. Cf. e.g. Tibor Bartha, ‘Jelentés az egyhazak dkumenikus
szolgalatarol,” in RE, XXI/3 (1969), p 52-56.

7 E.g. International Missionary Council Meeting at Tambaram, Madras, December 12th-29th, 1938,
Vol. VI, Oxford University Press, London, 1939.

"8 Guide to the International Missionary Council Archives - Part 5 (H-10,015: Country Files: Europe),

Series 9, Hungary; http:/www.library.yale.edu/div/imcpart5.htm#series9.
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of the ecclesial bodies became a growing phenomenon. In the ecumenical
movement this process resulted in the merger of the International Missionary
Council and World Council of Churches in 1961. On the other hand, it became
more and more accepted that due to the loss of the credibility of the Christian
quality of the Western civilization by the world wars and because of the upcoming
Christological notion of the ‘cosmic Christ’, the ecclesiocentric understanding of
mission was attacked radically (also by Hoekendijk). The solution to this tension
was found in the concept of a fundamental re-interpretation of the concept of
mission in the context of missio Dei. After Willingen 1952, this — actually Barthian
— concept gradually became an overarching term for God’s action in secular history.
The idea that God’s mission is directed to the world, having the humanization of
mankind (shalom) as its aim, meant a shift in the understanding of mission. The
church was defined in relation to the missio Dei and it was argued that the church is
only a church in actu, inasmuch she is an instrument of God in fulfilling His
humanizing mission in the world. The acts of God’s mission should be thus
discovered in the events of world history. In this sense the relation of the church to
the actual events of contemporary historical developments is made a criterion of her
ecclesial quality. Thus it was the world to set the agenda.

Our research demonstrates that the RCH was not represented at the World
Missionary Conferences, except in Edinburgh 1910, by a pastor who was present as
a journalist. (The RCH, as a founding member of the WCC did send delegates to all
the General Assemblies of that body). The simplest reason for the absence of the
RCH at the IMC/CWME meetings is the fact that no Hungarian organizations were
members of the International Missionary Council or an affiliated body of the
CWME. However, the fact that the RCH did not even send any observers or experts
to the consecutive conferences can be explained by the obvious limitations of travel
under the Communist dictatorship and by the limited financial sources, too. On the
other hand, this fact betrays a limited interest of the RCH in general in the cause of
global mission, too.
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3. PARADIGM SHIFTS IN THE
UNDERSTANDING OF MISSION IN THE
REFORMED CHURCH IN HUNGARY, 1910-
1968

3.1. INTRODUCTION

The theological definition of Christian mission in the Reformed Church in Hungary
(RCH) has undergone fundamental changes in the course of the 20" century. As
demonstrated in this chapter, one can identify three different phases in the
understanding of mission under research. Mission was understood as ministry
among the Hungarian Reformed diaspora, at the turn of the 19" and 20" centuries,
then — under the influence of the emerging Revivalist movement — a process of re-
definition of mission can be traced in the first two decades of the 20™ century,
which lead to the introduction of the Mission Ordinances of 1931 and to the
codification of the Article on Mission of the Church Order of the RCH (1933/I11.).
Mission is understood as a regular ecclesial activity with the aim of proclaiming the
Gospel of Jesus Christ and inviting people to faith in Him. A paradigm shift in the
definition of Christian mission took place in this period. After the Second World
War, another fundamental change can be identified, the result of which was
published in the Mission Ordinances of 1950 and, especially in the Mission
Ordinances of 1952. Diakonia was made a criterion of Christian mission and its aim
was described as service of the fellow humans, of a just society and of the
humankind (world peace). Here another paradigm shift took place in the theory of
mission.

When describing these developments, this research is concentrated on the
study of the understanding of mission as reflected in the official documents of the
RCH (ordinances, church law), because they help us to understand the way of
thinking about mission in that church. The brief surveys of the different concepts of
mission by key theologians of the period serve as background material to the study
of the official documents. However, the dilemma is obvious that — especially in the
period of the Communist dictatorship — official statements and documents of the
church do not necessarily reflect the consensus of the wider public of the church
membership. That is why it is argued that the second paradigm shift identified in
this study (the one after the Second World War) was a mere theoretical paradigm
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shift in the definition of mission, with a limited impact on the way of thinking of
the actual church.

This chapter is divided into three main parts. First an attempt is made to
describe the understanding of mission in the RCH at the turn of the 19™ and 20™
centuries (3.2), then the period of the Interbellum is studied (3.3), and the third part
deals with the developments after the Second World War (3.4). Final observations
are offered in 3.6.

3.2. UNDERSTANDING OF MISSION AT THE TURN OF THE 19™ AND 20™ CENTURIES

The Reformed Church in Hungary did not have any distinct Mission Ordinances
until 1931. However, the idea of mission was not alien to the life of the Church.
Since the Synod of Debrecen (1881) constituted the constant governing bodies of
the RCH, reports about the missionary work of the church can be read in the
minutes of the Synod and in that of the General Convent' of the RCH. These reports
offer a realistic picture about the way the concept of mission was used in the
church. On the one hand, the reports themselves betray how the executive officials
of mission of the RCH used this term, and the decisions of the Convent (or Synod)
document properly the general standpoint of the highest governing bodies of the
church about this issue.

The minutes of these reports® reflect quite a coherent definition of what
mission is. The reports about the missionary work describe a special activity of the
RCH among the Hungarian Reformed diaspora. A Mission Report from 1900
illustrates this well. Count Jozsef Dégenfeld, chairman of the Committee of Mission
of the General Convent, and Janos Szabo, secretary, proposed a motion in their
report (submitted on 24 April 1900) in order to set up missionary committees on the
classis level. They describe the goal of these committees in the following way, ‘[the
missionary committees] should have the religious care of the diaspora, the moral
and material support of it as one of their main tasks...”.> Another Mission Report,
from 1902, has a similar approach, ‘The devoted caring of the cause of mission and
the regular financial support of it had not remained fruitless, it returns an abundant
profit in the sense of belonging together of the church members, and in the fruitful
and edifying fulfilment of the ministry of safeguarding the Hungarians, stuck
among the [other] nationalities.”*

' The General Convent (egyetemes konvent) was the highest operative governing body of the RCH
between 1881-1967. It consisted of representatives of all the five (after 1920 four) Reformed Church
Districts in Hungary. (A coordinating organization of all the Hungarian Reformed Churches of the
Carpathian Basin uses a similar name since the middle of the 2000s (cf. Generdlis Konvent); however its
function and its legal status fundamentally differs from the previous body.)

? The Minutes of the General Convent and of the National Synod were published in a printed form after
the sessions. (Hereafter: Convent: Conv. Minutes and Synod: Synod Minutes).

* Conv. Minutes 1900, p. 89-90.

* Conv. Minutes 1902, p. 108.
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What the goal of mission concerns the reports reflect the following
elements, edification of the church in diaspora, safeguarding the Reformed
confessional identity of the members, preservation of their Hungarian identity,
spreading the benefits of the Hungarian national culture. In the Mission Report of
1902, several of these elements can be detected, ‘the benefactors build the
fundaments of the church in the missions, day by day’* (ecclesial element); ‘we
hope that our members, so far on the way of roumanization,’ will be given back to
the Hungarian nation’’ (national element); ‘we thank our supporters for their love in
action, through their donations they help the dissemination of the religious and
moral life and the spreading of the culture’® (cultural element). A Mission Report
from 1901 summarizes the goal of mission eloquently, ‘[the Mission Reports]
demonstrate annually the development of the institution of mission, which serves
the confessional, the national and the general cultural interests.[...] This work
consists of search for the lost and reintegration of them, and the saving and
protecting of those under siege...”.” Here the confessional element is highlighted,
too. A Report from 1900 connects the religious and the national element, ‘The
blessings of the setting up and maintaining of the missions are more and more
obvious in the religious and moral life of our members and in keeping their national
consciousness awake.”'

Mission is understood predominantly, almost exclusively, as an activity
among Hungarians. Although it can be read about cases sporadically when
missionary work is initiated among the non-Hungarian speaking population on the
peripheries of the Kingdom of Hungary, but they are put in the context of the same
national and religious purposes of mission. For instance, a Reformed teacher of
Abdd is praised in one of the Reports for teaching the non-Hungarian speaking
Greek Catholic (Roumanian?) population ‘our religious hymns and patriotic songs’,
‘this teacher fulfils a genuine Hungarian national and ecclesial mission in this
region’'! — the rapporteur concludes. The same connection between the national and
the religious/ecclesial elements of mission can be seen here, extended by the aspect
of Hungarianization. However, it is important to emphasize that the Mission
Reports of the Convent and of the Synod between 1881 and 1920 do not reflect that
systematic ‘Magyarization’ of any kind were a goal of the mission of the RCH.

On the other hand, if there were any intentions to do mission among the
non-Hungarian speaking population in order to create Roumanian-, Serbian- or
Croatian-speaking Reformed congregations, they were generally not welcomed by
the Convent. In 1901, Jozsef Szalay, a Reformed pastor in the Békés-Banat classis,
proposed the planting of ‘Serbian-Roumanian Reformed churches’ in the region.

3 Op. cit., p. 112.

® In the original text the term eloldhosodds (‘Walachianization) is used, which is politically incorrect
today.

7 Op. cit., p. 109.

& Op. cit., p. 115.

? Conv. Minutes 1901, p. 106.

' Conv. Minutes 1900, p. 830.

' Conv. Minutes 1902, p. 68.
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According to the motion, ‘the mission should be that of the Reformed Church. The
newly formed Serbian-Roumanian churches should be under the control of the
Mission Committee and they should have autonomy.’" Since the Békés-Banat
Classis did not accept the plan, Szalay appealed to the Convent as the higher
ecclesial authority. The Convent denied the acceptance of the plan, too, saying that
‘although [the Convent] would welcome the spreading of the evangelical
consciousness and life among Serbian and Roumanian Orthodox population’,'* it
still proposed to put the issue off the agenda, due to the following reasons, ‘Because
our sisters and brothers are about to perish, stuck among foreign nationalities...’,
the financial sources are limited, and they ‘do not want to endanger
interdenominational peace’.'> This argumentation betrays a nationalistic limitation
of the scope of Christian mission on the one hand, but, at the same time, it
documents an early attempt to refute proselytism. It would be an anachronism to
speak about a sign of early ecumenical consciousness in relation to this single case,
but it still can be established that the question of peaceful co-existence of
denominations was an aspect that did play a role in the decision making of the
Convent of the RCH at the beginning of the 20™ century. Szalay was not
discouraged by this negative decision. Three years later he sent in the proposal to
the Convent again, although without the perspective of organizing independent
Serbian and Roumanian congregations. His motion was welcomed by the Convent
this time."’

Béla Levente Barath, when describing the missionary activity of the
Tiszantal Church District (Debrecen) in the same period, formulates his conclusions
about the goal of mission in the same spirit, “The real task of the ‘Mission
Committee’ of the church district was the care for the Reformed, living in diaspora
on the territory of the district’.!” He makes an interesting remark on the theological
presuppositions behind this missionary activity, when saying, ‘This form of home
mission — functioning in the context of the Volkskirche - took the obligatory church
membership for granted.”'® Thus, gaining new members for the church was not
included in this sort of understanding of mission. Moreover, the aim of mission was
ecclesiocentric, according to Barath, the ultimate purpose was the organization of
independent (Hungarian) Reformed congregations."

As it is demonstrated below (3.3.), the emerging revivalist movement in
the RCH was growing gradually in the years after the turn of the century.”® It may
be the indirect impact of this movement that the need of clarification of the term

'3 Conv. Minutes 1901, p. 76.

" Tbid.

" Tbid.

' Cf. Conv. Minutes 1904, p. 73-74; regarding Szalay’s missionary activity, see Kool, 1993, p. 143-144.
'7 Béla Levente Barath, Foldbegyckerezés és égbe fogozds. A Tiszantiili Reformdtus Egyhdzkeriilet
torténete Baltazar Dezsd piispiki tevékenységének tiikrében (1911-1920), Debrecen, 2003 (unpublished
dissertation), p. 45.

"* Tbid.

% Op. cit., p. 45-47.

0 Cf. Kool, 1993, p. 195-197.
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‘mission’ was addressed more and more regularly in the Mission Reports in these
years. Several cases are known when pastors were warned not to denote regular
church activities as ‘mission’ in their report.*’

One of the most remarkable achievements of this period was the resolution
of the Convent which introduced ‘Home Mission and Pastoral Care’ as a
compulsory course in the theological training.”> The resolution contains a brief
description of the themes which were to be taught in this course, ‘Spiritual
counselling and religious and moral education of our members living in our
homeland and abroad; the care for the poor, the sick, the orphans and for those in
moral crisis [...] in order to integrate them into the practical activity of Christ-like
love’.” In this text the growing impact of the concept of innere Mission in the spirit
of Wichern can already be identified, although the basic goal is still directed to ‘our
members’ (hiveink) living in diaspora situations, the aspect of charity (diakonia) is
introduced as a new element. The Christological reference in the text betrays the
same theological process. The same kind of mediating tendency can be found in the
Mission Report of 1916, too, ‘The great aim of mission [...is] that our members,
stuck among followers of other religions [sic!], could enjoy the warmth of the
blessings of the divine grace and of the holy church.”** The diaspora element is
combined with soteriological and ecclesial aspects.

The term ‘mission’ was thus widely used in the RCH in the period around
the turn of the 19th and 20™ centuries. It was defined as a ministry among and
caring for the needs of the Hungarian Reformed diaspora, living on the peripheries
of the Kingdom of Hungary, among other nationalities. The goal of mission was
fourfold, i. confessional, fostering Reformed Christian identity; ii. ecclesial, setting
up new, independent congregations; iii. national, safeguarding the Hungarian
national identity; iv. cultural, spreading of the values of ( Hungarian Protestant)
culture. The definition of mission was theologically unreflected, it was formulated
according to the felt needs of the Reformed communities. It can be described as
ecclesiocentric and reflects a certain tint of underlying theologia naturalis, which
includes an idealistic concept of nationality (Vol